The article seeks to retrace the historicity
Introduction
Social resources lie along a spectrum, from visible institutions such as registered community-based organizations (CBOs), through to unregistered groups of personal friends, to the least visible familial relations. Given that policies and programmes are increasingly seeking to engage and utilize resources within civil society (Loewenson, 2003) , associations and groups beyond the ties Jumuga Journal of Education, Oral Studies, and Human Sciences (JJEOSHS) 2 of immediate family, whether registered or unregistered, are of particular interest in their potential of improving the economic status of their members. The successes and challenges that indigenous social arrangements and prepayment and risk-sharing mechanisms are likely to offer important lessons for, and potential entry points for working with civil society towards poverty alleviation.
Drawing on Uphoff (2006) , organizations may be distinguished by whether they operate at the group, community or locality level. At group level, organizations are self-identified sets of persons with some common interests such as neighborhood, occupation or gender. At community level, organizations are relatively self-contained socio-economic residential units, and at locality level they are sets of communities having socio-economic relations. Blackmore and Ison (1998) In contemporary discussions of ways to attain sustainable and authentic human development, there is a reluctance to consider the influence of religion. The reason for this stems from the divisiveness and intolerance among various religious groups. Further, there is a long-standing suspicion towards faith in many quarters of the development establishment, accentuated in recent years by a number of specific issues and colored by the current nervousness about religious extremism (Baptist World Aid, Australia, n.d). Since religious communities do not begin from a clear enlightenment doctrine of universal liberties; they can be exclusive, in the sense that they are committed to particular beliefs that not everyone shares. There is always going to be the shadow of a suspicion that they will favor their own instead of working for universal benefit, or that they are using aid and development as a vehicle for propagate their convictions (Rowan Williams, 2009 ). Therefore, development institutions and agencies often neglect religion in the development discourse, or preferring civil religion devoid of creed, code and cult -committed humanism -as partners in development. In addition, when religion is involved through faith-based organizations in alleviating hunger by various forms of charity, contemporary development discourse finds itself in a dilemma as to what form their relationship with religion ought to be, in promoting development, especially at the grass-roots level.
Savings and Credit Cooperative Societies (SACCOs)
Savings and Credit Cooperative Societies (SACCOs) are voluntary associations or cooperative financial institution owned and controlled by their members and operated for the purposes of promoting savings, providing credit at low interest rates and providing other financial services to its members (Waweru, 2011) . Members regularly pool their savings, and subsequently may obtain loans which they may use for different purposes. Generally, the idea behind establishment of SACCOs is to promote savings and make credits available to the members. SACCOs are the important micro-financing institutions for mobilization of financial resources for various development activities (Wanyama, 2009 ).
Co-operatives are autonomous association of persons united voluntarily to meet their common economic, social, cultural needs and aspiration through a jointly owned, democratically controlled enterprise (RoK, 2008) . As mentioned above, the sole objective of these societies involves mobilization of resources from which individual co-operators may benefit. Generally, cooperatives are organized into service and producer cooperatives (Branco, 2005) . The producer cooperatives objectives are to promote the use of modern technology and contribute to national development through production. The service co-operatives are responsible for procurement, marketing and extension services, loan disbursement, sale of consumer goods and member's education.
In Kenya SACCOs operate under Co-operative Societies Act of 2008, but they are not regulated by the central bank. However, under the new regulation, SACCOs that operate front office services are licensed, supervised and regulated by SASRA (Wanyama, 2009) . Most SACCOs in urban areas are formed by salary and wage earners who have common bond, and whose employers are ready to effect check-off system from members' monthly contributions and loan repayments. On the other hand, most of SACCOs found in rural areas are community-based, and their main activity is agriculture.
World over, systems in these organizations vary from slightly to significantly in terms of total system assets, average institutions' asset price and regulatory control. This ranges from volunteer operations with a few members' organizations to the institutions with several billion asset value.
The world council of credit unions (WOCCU) defines a credit union as a non-profit making cooperative institution. In real practice however legal provisions relating to these institutions vary by jurisdiction (WOCCU, 2011) . For example in Canada credit unions are referred to those that are regulated as non-profit making institutions and view their mandate as earning a reasonable profit to enhance services to members to ensure stability just the same view as was shared in Kenya till the year 1997 whereby these institutions were liberalized by Sessional Paper NO 6 to be run as commercially viable institutions that saw their financial accounts being prepared as the ones of the other commercial entities within the financial sector.
SACCOs Movement in Kenya
The modern history of cooperatives started with the Rochdale Society of Equitable Pioneers, founded in 1844. This was a nearly consumer co-operative, and one of the first to pay a patronage dividend, forming the basis for the modern day cooperative movement. Although other cooperatives preceded them, the Rochdale Pioneers' co-operative became the proto type for societies in Great Britain. The Rochdale Pioneers are most famous for designing the Rochdale Principles, a set of principles of co-operation that provide the foundation for the principles on which cooperatives around the world operate to this day. 
Theological Justification
In the heart of the Christian message is the realization that human beings have a part in the created world as representatives of God. Since humankind are created 'in God's image', they should function responsibly in sharing equitably in the earth's abundance and in the construction of their communities and stewarding the earth and its resources in such a way that God's purpose of all people enjoying abundance life are fulfilled (Baptist World Aid, Australia, n.d). Unfortunately, humankind fails to live as called, these results in the breaking of relationships with God, within communities and with the earth. Violence, poverty, exclusion, oppression, injustice, greed, deforestation and environmental degradation become part of the human experience (Baptist World Aid, Australia, n.d).
However, God set the stage for the restoration and redemption of the humanity through the life, death and resurrection of Jesus. In this redeeming work God took it upon Himself to overturn injustice, violence, poverty and exclusion and creates communities of faith, justice, inclusion, hope and peace. This work of re-establishing peace, which begun in Christ's advent, will be finally and fully realized upon Christ's return (Baptist World Aid, Australia, n.d).
Therefore, it is needless to say that the church must take the centre stage in addressing the social concern of the communities that they are called to serve in. Of particular concern to the church is the issue of poverty (Rowan, 2008) . Poverty is pronounced deprivation in well-being. But what precisely is deprivation? The voices of poor people bear expressive testimony to its meaning... to Jumuga Journal of Education, Oral Studies, and Human Sciences (JJEOSHS) 8 be poor is to be hungry, to lack shelter and clothing, to be sick and not cared for, to be illiterate and not schooled. But for poor people, living in poverty is more than this. Further Rowan (2008) notes that poor people are particularly vulnerable to adverse events outside their control. Therefore, the researcher observed that the Church's involvement in society implies God's restoration in this world which leads to both spiritual and physical transformation and change in the lives of individuals and communities. It is against this background of the aforementioned conceptualization of a theology of development that we seek to understand the church's involvement in the community based SACCOs in Kenya.
Conclusion
On the whole, Community based SACCOs in Kenya are faced with the challenge of growing into a strong tool that can meet the social and economic needs of the community. These cooperatives are meant to bring about equitable development and justice that is desperately needed for life, social continuity and cohesion for the human race. Some of the challenges they face are unique and specific to different sectors and must be dealt with at sectoral level. 
